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In my lecture I would like to make accent not on television aspect of our teleEurasian congress, but on its Eurasian contents. 
To speak about international dialogue and the dialogue of various cultures, it is possible then, when speaker, comprehending the position on that or other question, tries to rise on the point of view of the opponent and only then defines the own point of view. Such interpenetration of contrasts in thinking means presumption of absolute equality in dialogue. Presumption of equality derivates the main – the dialogueness of the parties and creates an opportunity of formation of productive synthesis. 
It is extremely important to us on the congress to understand what language we, Russians, talk to Kazakhs, Georgians, Azerbaijani and others ours neighbors, and what should be logic and language of Eurasian dialogue in possible dialogue of cultures. All participants of the congress have complete understanding that the international dialogue in language of imperial ambitions is inefficient. And it means that for the Great Russian chauvinism, Eurasian panturkism and any other forms of autarky there should not be a place in this dialogue. The life, however, shows that neither we nor ours opponents still are not able to rise on the point of view of the Other. Therefore the best way to get rid from only dividing us on Eurasian space is self-criticism. And first of all, it is criticism of our Russian way of thinking. And to begin to us, Russians, it is necessary from ourselves, from our Eurasian congress. 
1. "Enlightenment" and "ignorance" in Eurasian dialogue. Language, on which we are going to be under dialogue with our colleagues, to dialogue is adapted a little. In information material to our Teleforum and Congress is spoken about "great cultural-enlightening mission of Russian and Russian-speaking culture" on Eurasian space and that the Russian TV on the Teleforum "continues" this "great mission". Necessity to declare about "great mission" on a background of that the representatives of many countries of Asia speak about centuries-old imperial Russian colonization and artificial russification in this region, is doubtful. If our opponents have declared about russification as the negative phenomenon, and we talk about "proceeding great mission" of Russian, which through words "we continue" involuntarily gives an occasion to speak about continuity between last russification and present "great mission", then it is possible to forget about productive dialogue, we shall not agree anything, and our Congress, as well as Teleforum, is useless. 
In the press release of our Teleforum from October 3 is informed: "There is no conflict of civilizations, and there is a conflict of ignorance, ambitions and mercenary interests. Actually peoples, confessions, civilizations are ready to cooperation and exchange of cultural riches, are ready to develop all-human values, widely to cooperate in all spheres of humanitarian activity". Who these ignoramuses and arrogant, about whom is spoken in the press release? Figures, whom we perceive as nationalists, great-power chauvinists, potential terrorists, as our enemies, who derivate the conflict of civilizations? So these are people, whom we would like through dialogue to lead from a condition of self-isolation and then to lower a level of conflict between us? If it is so, then by such declaration we have made everything for the dialogue was not held. 
If there is no conflict of civilizations and the peoples are ready widely to cooperate in all spheres, why the explosions rattle, the houses fall, the number of victims of the international conflicts grows, and the governments of the countries and, first of all, Russia bring up a question about struggle against terrorism in the basis of all external policy? Why on Eurasian space we cannot develop productive dialogue even between figures of culture, not speaking yet – between politicians? If the invincible deafness is result only of ignorance, ambitions and greed of the separate people – our opponents, then international and civilization conflict is developed within the framework of an opposition, on the one hand, carriers of great enlightening mission, on the other hand, ignorant and self-interested enemies of education. But maybe it’s good to bring up a question in another way? Maybe, we ourselves do something wrong? 
Why about "the great enlightening mission of Russian culture" in Eurasia do speak we, Russians? We can speak about importance of Russian culture on Eurasian space and to result the facts, but about that this importance is big or even great, I think, we should to keep silent and wait, when these, such flatter for us the words will make those, to whom this culture today is validly interesting – Kazakhs, Kirghiz, Uzbeks, Georgians and others. Let these people arrive on our Teleforum and will tell about they was we shall applaud. But also after such recognition will be made (if will be), we mustn’t stress on a word "great", when we speak about ourselves, and on words "ignorance" and "greed", when we speak about opponents. It is impossible to name ourselves great, but other – ignoramuses, if we want them to talk to us. 
2. Russian language and Eurasian dialogue. In ecstasy of narcissism we go on a slippery way – we try to lean on authority of names of outstanding writers of the countries of Asia writing in Russian. Our idea can be defined approximately so: if these people did not write in Russian, the world would not know about them. This idea can be estimated as actually correct, but culturally immature and politically unfounded. Not the writers chose language, in which they wrote. They had not the opportunity of a choice. They should write in Russian for a world public found them out. So there was a life in epoch, in which these people lived. 
In the promotional material, mentioned by me, of the Teleforum is spoken: "Russian language had given to the world Vasil Bykov (Byelorussia) and Shingiz Aitmatov (Kirghizia), Olzhas Suleimenov (Kazakhstan), Rasul Gamzatov (Dagestan) and many other national authors, which products, due to Russian, have included in treasury of world culture". This conclusion directed on search of the uniform basis of Eurasian dialogue, this basis, in essence, splits. Because it wrongfully allocates one party of the phenomenon and belittles the importance of the other. It makes absolute a role of Russian and also does not notice that these great authors wrote about the national culture, were and remain the representatives of national mentality. In their works they have risen up to all-human values, i.e. they have merged not with Russian national specifity, but with achievement of world culture, including in its Russian part. Yes, Russian culture and Russian language have helped them very much. But if we cannot do without absolutization in our estimations, then it is incorrect to speak that "Russian has given to the world" these writers. They are given by the peoples gave birth to them. And it is not so much "due to Russian" these writers become world celebrities (though Russian has played a large role in it), how many due to own brains, own spiritual gift, huge talent, fidelity to the literature and ability to rise up the national up to global. 
Some on Eurasian space (basically, old generation) politely agree with our conclusion that Russian "gave to the world" this and that, and we in delight of self-delusion declare: "Here you see, they speak about it!» Others (and they are, unfortunately, ever more) do not want it to speak about, and we understood their unwillingness. 
Yes, the life has developed so, that these great wrote in Russian. But it could develop in another way, and then they would work not in Russian, and, to say, in English, or native. And today new Suleimenovs, Aitmatovs and Gamzatovs write not in Russian any more, and in the native language and speak in that spirit, that there is nothing to recollect the past, look better at the present, the sphere of application of Russian in our countries is reduced with each day, Russians leave for ever more Russia, all of us write in less Russian, and you, Russians, want to stop departing train. Those, who so speak, both are right and are not right. In Russian still write in the countries of Central Asia many great poets, the writers, scientists, and while they write, we should welcome their creativity and to support the Russian as a means of intercultural dialogue. 
But we should not give an occasion for discussion, senseless and separating us, about what has given and gives the writers to the world – national essence capable to rise up to the all-human, or the language, on which this cultural dynamics is expressed. 
3. Situation of Russian intelligency in the countries of Central Asia. In terms of Eurasian dialogue the situation of Russian intelligency, in particular, writers, poets in the countries of Central Asia is not easy. These people are under fire of criticism that works not only in national language, but also in Russian. For example, modern Kazakh poet Auezkhan Kodar, bilingual, writes:

I am invited to Turks and to Peters,

To dreamscape of the fate that’s deters.

«Shed, ( they say in proclamations, (
Your blood for Azerbaijanian nation!»

Can I overdo this mess

Of Derrida and vomitness?

They cram newspapers, books, booklets,

And I just call myself Poet?

Though they point me at the fact

That I’m Russian-speaking Kazakh.

I thought that I am negligible,

Ingenuous and intelligible.
Poet is figure. He’s not with these and not with others. He’s with the poetry. He’s with his I, which wants to write verses in two languages. Look, how it is difficult to him to keep independence of the Russian poetry from politic attacks from different directions, including from the part of Russia, just to be a poet. Our position in this situation should be purely professional – simply to welcome remarkable poetry of Russian poet and modestly to note that they write including in Russian. This position will not give arguments in hands of those who "point at the fact" and impact Russian culture in the countries of Asia. 
How can we establish productive dialogue with creative intelligency of ours Asian neighbors? 
4. Logic of Eurasian dialogue of cultures. To answer this question, let’s reflect the fact that Russians in the beginning of XX century have unleashed the civil war among themselves – and you see they communicated in one national language. The people speaking different languages, but conceiving equally, can better understand each other, than stairwell neighbors speaking one language, but conceiving in other way. The conclusion: the knowledge of uniform language with the purposes of dialogue is very important, but this knowledge is not main – the people should search for an opportunity of search of rapprochement in logic of thinking. 
The quickly becoming complicated world and increasing speed of changes force the person to develop ability to vary to adapt for varying conditions. This ability is accompanied by increase of rationalization of thinking, intellectualization of search of moral values, finding of emotional ways of acceptance of the decision on a background reflexion, refusal from adherence to extremes and pointing on search of the decisions in sphere between the usual senses of culture. Such logic can be a basis of possible dialogue of cultures. Thus the distinctions of the parties should be transparent, opened for discussion and understood by all. The distinctions can be understood and to be accepted, if they are considered as a necessary, inevitable stage during formation of an opened society. On the foreground of the reflexion there is that is possible to name as search of a generality of ways of understanding of distinctions, first of all – cultural. 
If, for example, Muslim theologist, earlier with the help of Koran rejecting market criterions of formation of a society, today with the help of the same Koran permits and encourages them, then it is necessary that at centre of our attention have appeared not Koran, and not the market, but shifts in logic of this theologist thinking. If Muslim leader announces jihad as the form of struggle of the people for national independence, it is necessary that at centre of our attention be not political biography of this leader and not details of military actions, but shifts in public reflexion, which have induced this leader to call for war. If the Kirghiz or Uzbek or Turkmen accuses Russia for colonization, for its destructive consequences, first of all it is necessary to try to understand sense of those changes in a society, which have provoked these accusations. 
With our ability to understand sense of shifts, changes, of dynamics in mentality of our opponents the formation of Eurasian dialogue of cultures begins. Dialectics of Eurasian dialogue of cultures is logic, following which we can comprehend ability of each other to leave for frameworks of traditionality in searches of the new and simultaneously to search for a measure of an output. 
5. Basis of Eurasian dialogue of cultures. The basis of dialogue is the ability of each of the parties to be focused on ways of the decision of common problems. For the people living on Eurasian space common are the problems of transition from pre-urban, patrimonial, pre-personal mentality to urban with its individualization of the social relations. At centre of this transition lays the task of formation of a society protecting and developing the rights of the person. Both in Russia and in the countries of Central Asia this transition in the XIX-beginning of XXI centuries is connected to increasing processes of urbanization, integration in world economic connections, formation of elements of a society of a modern type. 
This transition is the complex phenomenon. On the one hand, it forms a modern urban civilization, on the other hand, derivates in the people melancholy on disappearing culture and relapses of activization of mental traditiality. Let’s recollect the analysis by this stereotomy in works of Pushkin, Dostoevsky, Chekov. Many characters of their writings are pathologically doubled between tradition and innovation, statics and dynamics, and they cannot get the decision. Any. And hence to live. This analysis of writers is urgent for us till now. The same type of the contradiction accrues today in the countries of Central Asia. I again am addressed to Kodar’s verses, in which it is visible how the modern Asian person has sharp experiences at the contradiction between adherence to the old and need in the new. Poet grieves on call of ground and blood. His soul is with the ancestors. But he’s the active person and consequently cannot live there, where "in streets roam a cow", "drowsy are trees", "the time has sagged, by falling asleep in wires". And at the same time, the half-sleepy life in aul, on his opinion, is of high moral standards, it is "life in rites of love and labour", and in dynamical city, where the life is various and to be in full swing, being "among alive", a poet is "numb". 
The drama of duality in soul of Eurasian poet is great mark indicating that in elitist consciousness of region there is a search of ways of transition from the old to the new. Duality is accompanied by increase of sensation of deep split with a society. Kodar writes:

Nobody needs me now and then. 
Orphan as if in foreign land, 
What to do if the native Land is desert. 
Yes, I’m a fragment of world melancholy, 
Deserted in innocent sand. 

The attempt of break to any while not clear new, forefeeling of new culture and melancholy from sensation of abyss between creative dynamics and static community is that unite creative intelligency of the whole world. The dramatic transition from old to new also is that mental sphere, where the modern culture develops. This transition also is that basis, on which it is necessary probably to build real dialogue of Eurasian cultures. This basis not is eternal in the true the space order, or God, either people, or national idea, or most advanced in the world ideology. It is indefinitely developing pointing of the person on self-updating, on revision of the world; it is constant search of a new measure interpenetrating of the usual senses. But such basis begins to be formed from doubt, denying, protest and asking:

They told me not to grow,

They told me not to stick.

I’m crooked like a bow,

I’m tree that is so thick.

The asking can cause the different answers. Including honour "I don’t know!"

I have come by lanes of night
In that impasse, where soul gets quiet. 
In that cellar, where you haven’t sight
To suffer, to dream, to respire. 

"I don’t know!" from Kodar costs dear, because behind this answer the person is visible. Poet, admitting, that he’s in impasse, that he does not know how to live, and that he experiences the estrangement from a community, which knows all is poets of Eurasian scope, because he feels basic pain points of a huge Eurasian society as transitive societies. 
Why I in my performance so frequently quoted verses of Kodar? 
Because the poet is aimed at dialogue with the Eurasian world and, hence, with us. He develops the dialogue on really existing problems of a transitive society. Through his ruthless self-analysis, bare soul, we see how this transition is combined and is painful. Poet himself feels that some his conclusions are naive. Much is unintelligible to him. But he is opened for dialogue. And creative suffering of Kodar are like this invitation to conversation for everyone, to whom it is suffered. In his verses there are lines about great-power of modern Russia, and that is not acceptably for him. For our self-education it especially is useful. His verses are this creativity of the person forming the person in and, hence, modern society. 
Poets, conceiving like Kodar, moreover writing in Russian, they are our potential partners on intercultural dialogue. We should manage to hear their Eurasian voice and to answer an openness. But let’s tell poet not about great mission of Russian culture on open spaces of Eurasia, and, how we in Russia live, about our pains and problems, because, it appears, to us is that to tell him. And we shall see, poet will answer to us, because he has something what to answer. Because his soul is broken off from the same problems. He will answer our pain with the pain. And ability of related souls to hear each other is a basis of Eurasian dialogue of cultures. 
And this basis is necessary will generate language, in which the related souls could communicate. 
6. Language of Eurasian dialogue of cultures. The language of dialogue of cultures cannot be apologetic. The nobody’s achievement cannot be estimated as absolute. Anybody and nothing has the right to bear absolute true, the great mission. The cultural-enlightening project, as it was understood by European enlighteners of XVIII century, is not possible today. 
The language of dialogue of cultures cannot be also critical. If someone’s knowledge does not coincide with ours, it is not result of ignorance. It is necessary to have courage to understand the basis of testing distinction, instead of to give in emotions. The critical element in dialogue is possible and is desirable, but only if it accepts the form of self-criticism. 
The language of dialogue of cultures cannot be also cleared through that we have got used to name as the objective image of the reality. Objectivity is utopia, well it is in expansion of dialogue and useless. The objectivity can take place at early stages of preparation of dialogue, but conduct under dialogue in language of objectivity it is impossible. 
The language of dialogue of cultures does not perceive itself at all as any available matter, but it for the first time makes dialogue possible. The language is creative sphere of dialogue of cultures. 
The language of dialogue of cultures is attempt to rise on the point of view of the Other, which is under construction on presumption of absolute equality of the parties in dialogue. Language of dialogue of cultures is movement from I speaking to opponent Other and back. The returning of a think especially is important, as to itself is gone already changed I. And than more it comes back to a place, whence began the movement in searches of the Other, especially there is other, new, bearing in itself a sense of the Other. Through ability to rise on the point of view of the Other to change and to return changed another is born I as I Other, bearing ability to dialogue. The way of I to itself becomes both purpose, and basic value in sphere between senses varying I and varying Other. The search of this way as ways to dialogue is dialogical essence of language of dialogue of cultures. Hence, the essence of dialogue of cultures should be comprehended also from dialogical essence of its language. 
If it will be possible to generate language, on which cultural elites of the countries of Eurasia could talk with each other, there will be also real shifts in intercultural dialogue. Then there will be a general presentiment of new culture close to all living on Eurasian space. Then there will be a real Eurasian dialogue, which while is not present. Then we also can answer the basic question of our Congress: "Whether we can not become another’s?"
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